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Importance of the research issue. This doctoral thesis attempts to systemically interpret
the ideas of Isaiah Berlin (1909-1997), a liberal thinker, political philosopher and historian of ideas,
in the context of the philosophy of liberalism. Berlin’s doctrine is an alternative to scientistic
methods of exploring social relations and associated processor-manipulative approaches in social
and political practices, as well as theories founded on the belief that a sensible and fair social order
can be built on the basis of universal principles. Based on this, the system of Berlin’s ideas can be
represented as a problem of boundaries of rationalization of society and politics. Conceptualization
of Berlin’s ideas facilitates the formation of a more realistic view on society and politics, which is
still an issue of high priority for liberal democratic countries, and even to a great extent for former
Soviet republics and so-called “emerging” societies.

In contrast with dominating liberal programs resting on assumed compatibility of individual
rights and liberties, Berlin’s value pluralism is based on the premise that a social order founded on
the freedom of an individual identified as his right and possibility to act at his own discretion,
cannot be realized proceeding from the basic rational principle or a combination of principles. In
this situation, the complex of Berlin’s ideas appears not as a theory responding to the question
“what is society?” or “how is society possible?”, not as a theory offering instruments of adequate
diagnostics of contemporary society, but as a theory of tolerable society, the key question being
what makes social oppression and political sanctions morally tolerable for an individual. From the
political-philosophical perspective, the correct presentation of this issue would be through the
statement of the problem of social ideals (objectively significant values), including the problem of
their interconditionality and compatibility. Therefore, this research focuses on the idea of value
pluralism, which forms the foundation of Berlin’s liberal doctrine, alongside the problem of liberty.
Berlin’s contribution is associated with his brilliant criticism of rationalist monism and relativism,
which serve as the basis for many contemporary sociopolitical theories. According to the most
authoritative research of John Gray and Claude Galipeau', contrary to the rationalist and
universalist logic of most liberal schools, Berlin founded his doctrine on the concept of value
pluralism. The concept undermines the presumption that rationale for society or community life in
general can be provided proceeding from this or that value or fundamental principle. A withdrawal
from monism and adherence to the plurality of social ideals is a conceptual solution that is quite
widely spread in the English-American social-philosophical discourse, however, what Gray
identifies as “agonical liberalism”, the idea of dramatic incommensurability and incompatibility of
values, is Berlin’s innovation.

Gray’s approach is extremely productive for studying Berlin’s ideas, however, as a corollary
we obtain a fundamental incompatibility between value pluralism as the key principle of the social
theory and liberalism as an ideology that maintains the priority of individual liberty over other
values. This research attempts to “return” to the liberal ideas of Berlin, i.e., to the problem of liberty
that he himself formulated, and scrutinize it from the point of view of compatibility with the
fundamental concept of value pluralism. This attempt on the whole does not contradict Gray’s
theoretic approach, but develops it by acting as an agomical deconstruction. This attempt is
consistent with efforts to identify the regulatory benchmarks of tolerable society.

The research objectives are the following:

The main objective of the research is to substantiate that the principle of incompatibility and
incommensurability of “natural” rights and liberties in Berlin’s concept plays the role of the
determining regulatory principle of liberal social organization. To this end, the following tasks must
be fulfilled:

! Galipeau C. (1994) Isaiah Berlin’s Liberalism. — Oxford: Clarendon Press; Gray J. (1997) Isaiah Berlin, 3rd ed. —
Princeton, NJ: Princeton University Press; Gray J. (1989) Liberalisms. Essays in Political Philosophy. —London and
New York: Routledge: Ch. 4: 45-6.



1. To consider the concept of value pluralism as the foundation of his social-philosophical
doctrine. To identify such implications of pluralism as universality and objectivity of values and
social ideals, their incompatibility, incommensurability and proneness to conflict.

2. To formulate the principles of an interpretative strategy on the theoretical foundation of
pluralism — agonical deconstruction — used in this case to interpret the system of Berlin’s ideas.

3. To analyze the concept of Berlin’s “objectivist” pluralism in relation to liberal
perfectionism and subjectivism, as well as in relation to theories that imply concepts of perfect
society and man, ideas of progress and regress.

4. To study the duality of positive liberty (autonomy) and negative liberty (self-actualization
of an individual through choice) as mutually exclusive correlates of “fundamental” liberty.

5. To study the relations between the idea of value pluralism and liberalism. To detect the
mutual conceptual limit of pluralism and liberty as a possible answer to the question about the
criteria of tolerable society (partially pluralistic and partially liberal).

The research object and target. The research studies Berlin’s idea of liberty in its
regulatory, sociopolitical and anthropological aspects in relation to the fundamental meta-ethical
principle of value pluralism.

The basic theses to be defended:

1. Values, benefits and social ideals are objective in a sense that they act as constitutive
(notional) units of culture, society and individual. Beyond values and ideals, there is neither society
“as a whole” nor an abstract individual with inherent “natural” rights. Despite the fact that these
values vary in cultures and epochs, some of them are universal, i.e. characteristic of many or all
cultural communities.

2. Social ideals, values and benefits are multiple, incompatible, incommensurable with each
other and some of them are in conflict. Finally, values are prone to conflict “in themselves”, i.e.
they presuppose mutually exclusive components, which in turn act as constitutive sources of sense
generation. These basic assumptions can therefore be used as an interpretative strategy named
agonical deconstruction.

3. Since objective values are incompatible and incommensurable, we have to make a
dramatic choice between them, i.e. a choice that envisages a loss and excludes the possibility of
compensation. Such a choice is radical, i.e. it is made without the fundamental rational principle
and without any guarantee of compensation. This does not mean that this choice is alogical and
irrational: in most cases it is subject to situational game logic. However, it loses its reference to
“publicity” and lies on the conscience of the decision-maker.

4. In social and political practice (and the theory connected with them), radical choice has an
ambivalent representation — as negative liberty and positive liberty. In their extremes, the two are
answers to the question “in which domain do I rule?” (doctrine of liberty) and “who is the master?”
(doctrine of power). The existence of two mutually conflicting components of liberty, on the other
hand, makes it possible to discover its sense-generating source: the question of boundaries of
submission and coercion introduces the universal sense of value encompassed by the notion of
“liberty”. On the practical level, the difference between negative and positive liberty is appropriate
as a regulatory principle allowing raising a question of which rights and liberties need to be
protected from the infringement of other rights and liberties.

5. Conceptually, value pluralism and liberalism are in conflict, or at any rate, are mutually
exclusive: it is impossible to retain the greatest possible diversity of life forms and social order
based on a belief in sense and respect for individual liberty. However, their coexistence is possible
in a limited framework, under the “minimum liberalism” formula with a permitted level of cultural
diversity (i.e. with no threat to the liberal regime appealing to universal rights and liberties). In this
regard, folerable society is a society, in which the social conflict is recognized as something
immanent in human nature, in which the conflict is not suppressed or eliminated, but is transferred



to the realm of politics, where they try to alleviate it. Such an approach implies that the compromise
is not a perpetual law, but is subject to revision depending on the situation.

6. Social, political and legal sanctions are morally tolerable to the extent to which society in
which they are used is considered tolerable. In other words, various life forms may be subject to
reprisals and marginalization only to the extent to which they pose threat to society, whose values
and social ideals are “normal”, i.e. have been shared and are shared by mankind at all times.

The theoretical and methodological foundation of this doctoral thesis lies in agonical
deconstruction — an interpretative strategy devised on the basis of the conceptual approach of
Berlin-Gray. Agonical deconstruction is understood as a complex strategy of examination of text(s)
with a view to searching for sources of sense generation regarded as constitutive moments of social
existence. Therefore, firstly, the point at issue is the analytical procedure concentrated around the
problem of sense, which is a tribute to the approach of post-structuralist criticism connected with
the name of French philosopher Jacques Derrida®. Secondly, this procedure focuses on agonical
clash of ideas, or, in the strict sense, on the clash or incompatibility of values, — a fundamental
motive of Berlin, allowing certain adjustments of the differance strategy.

The key point of the strategy defined above is not the statement of differences and
incompatibilities as differences “proper”, not differentiation “proper” (Derrida’s), but the exposure
of constants of social existence (values), political and social practices, which preserve the inherent
difference beyond linguistic forms — sounds or graphic signs. Texts and theoretical constructions are
eventually perceived as groups of conceptual limits derived from value incompatibilities. Finally,
one more essential component of the used strategy — namely, the reconstruction of context — is
borrowed from methodological studies of Quentin Skinner. According to Skinner, to reconstruct
context it is necessary to analyze the pragmatics of the use of some notions or other (and their
arrangement in this or that ideology), which, in turn, is required to clarify the implication of the
author’s intentions and conceptual innovation®. In this respect, according to Skinner, a scrutiny of
selected “significant” works of this or that author is not sufficient, and a radical expansion of the
selection of texts and authors is required. An analysis of Berlin’s concept in the context of
contemporary liberal theory will be an adequate presentation of the problem of its significance and
peculiarities.

Scientific novelty and significance of obtained results. The research develops Gray’s
theoretical ides in the following ways:

1. Berlin’s ideas are regarded not from the perspective of their contribution to the ethical-
political theory, but interpreted extensively and appear as elements of regulatory social-
philosophical approach with an objective of criticizing social practices. Interpreted this way,
Berlin’s social philosophy stands as a version of “limited”” Enlightenment (enlightened skepticism).

2. The author develops terms of agonical deconstruction as an interpretative strategy
enabling analysis of texts and theoretical constructions as groups of conceptual limits derived from
value incompatibilities.

3. Berlin’s “meliorist” views are interpreted as a principle of “limited perfection” (as a
counter to theories appealing to the ideas of progress and insisting on an unlimited expansion of
benefits and liberties). This principle opens up a possibility of raising the question of tolerable
society.

At the same time, as opposed to Gray and other commentators:

d) The research shows that the concept of human activity as radical indeterminacy resulting
from the incompatibility of select options is not identical to the statement that the choice is
fundamentally “irrational” or “voluntaristic”. Consequently, personality is identified not as a
paradoxical combination of intersubjective sense and particular will, but as a game of various

2 Nleppuza XK. (2000) O epammamonozuu / Tep. ¢ bp. u Beryi. craths H. ABToHOMOBOIL. — M.: Ad Marginem.
3 Skinner Q. (1969) Meaning and Understanding in the history of ideas / History and Theory. Vol. 8 No 1: 3-53.



“logics” or rational matrices with a result unpredictable from the point of view of intersubjective
“logic” abstracting away from specific circumstances of time and place.

f) Pluralism and liberalism are not necessarily mutually exclusive approaches and allow for
certain range of combinations. In a limited number of cases, they are compatible. In an equivalent
manner, the paradigm of Counter-Enlightenment can be regarded not as a conceptual threat to
liberalism that undermines its principles, but as a positive condition of its development.

g) Complementarity of philosophical search and liberalism is demonstrated.

Practical significance of obtained results. The principles of Berlin’s liberal pluralism
developed in the thesis work can be applied in humanitarian studies, in teaching political
philosophy and other disciplines pertaining to the humanities.

The principles of agonical deconstruction can be applied in studies of the history of ideas
and can prove important and useful in detailed case studies (for example, in contrastive analyses of
political programs).

Structure of the work. The thesis consists of an introduction, two chapters, and a
conclusion. The first part (“Concept of Value Pluralism™) is mostly dedicated to the study of the
idea of pluralism acting as the doctrinal core of Berlin’s liberalism, and specification of
methodological principles; the second one (“Problem of Liberty. From Value Pluralism to Liberal
Pluralism”) focuses on the study of the idea of liberty in its sociopolitical and anthropological
dimensions, as well as the analysis of the relations between pluralism and liberal components of
Berlin’s doctrine.

Basic conclusions:

1. Agonical liberalism doctrine of Isaiah Berlin self-defines as a search for the answer to the
question about tolerable society. The most general concept of such research is not a methodological
principle proper, but a regulatory, ethical principle. This principle identifies Berlin’s peculiar
manner expressed in a description of social “things” in categories of lifestyles, ethical codes, social
ideals, values, objectives and benefits. Although human values in the strict sense cannot be aligned
with their linguistic representations, Berlin nevertheless believes that we are capable of
comprehending them as “independent” entities, and from the linguistic point of view, to make
conclusions about their validity and falseness. In other words, values are objective not only in the
sense of their existence in certain intersubjective space, but also in the sense of their co-belonging
to other intersubjective worlds. In the latter case, one can speak about their universality, which
mostly stands for the dimension of values that can be characterized as their sense-generating limit,
an internal schism. A similar version of ethical realism (or agonical objectivism) is not typical at all
of the contemporary English-American discourse.

Berlin’s ethical realism is expressed as a basic concept of value pluralism — a social theory
that discusses, first of all, the incompatibility and incommensurability of values and objectives of
human life (ethical codes, cultures, etc.), secondly, internal ambivalence of values themselves and,
thirdly, the deep conflict between some values, as well as incompatible components of a single
value. In a sense, we can also speak about a conflict between the universal optics of assessment and
individual somatic nature of human existence.

2. This approach allows explaining the complex strategy of text study, which we name
agonical deconstruction, and which is the most adequate strategy to interpret the doctrine of
agonical liberalism. This strategy aims at searching for the sources of sense-generation on the basis
of the principle of incompatibility/incommensurability of values regarded as constitutive units of
social existence.

3. Berlin’s version of value pluralism runs counter to monist and relativist theories, which in
the final analysis tend to ignore the reality of a deep conflict of values and closely connected moral
drama. Based on the basic settings of value pluralism, all theories connected with the idea of



unlimited perfection, progress or regress, are negated. At the same time, pluralism is not a nihilist
theory in the full sense. Its positive sense is expressed in the concept of limited situational
perfection and statement of the value of liberal tolerance. Therefore, any social and cultural unit
must be analyzed not only from the point of view of existing values, but also from the point of view
of inevitable losses. In this connection, Berlin criticizes all concepts of progress/regress. However,
it is this position that allows the correct formulation of the question of folerable society: which
improvements are possible, and what can be sacrificed for the sake of these improvements? To
which extent is it possible to preserve the cultural diversity and diversity of life forms; what are the
limits of individual liberty, if they are assessed from the point of view of threats to social stability
and solidarity?

4. According to Berlin, human activity is founded on radical indeterminacy of choice, or
“basic” liberty. This incertitude of choice may be described as an absence of the general rational
principle stranding behind this or that preference. “Basic” liberty is an embodiment of the
fundamental principle of pluralism placed in the dimension of human history. As long as there is no
universal rational principle for commensuration of various options, man has to make a dramatic
choice, i.e. a choice envisaging losses with no possibility of compensation.

In the social dimension, “basic” liberty is represented in a two-fold manner: as positive
liberty, answering the question “who is the master?” and objectifying the value of self-rule or
autonomy of will, and as negative liberty, answering the question “in which domain do I rule?”” and
objectifying the value of independence or self-fulfillment. In their radical versions, negative and
positive liberties, according to Berlin, are represented as theories of liberty and sophisticated theory
of power, respectively. Both values are eventual and prone to conflict, i.e. they represent the two
deepest interests of mankind, equally absolute and mutually exclusive. The delimitation between
positive and negative liberties is relevant to the delimitation between “liberty” and its “counter-
conditions”, moreover, both can be regarded in this double meaning. Practically, any liberty inflated
to the absolute degree can become its own opposition, that is why it must be balanced by other
liberties (for instance, free market is balanced by the “liberty” of the state to regulate market
relations). Theoretically, the distinction between positive and negative liberties brings to light the
key sense of the notion “liberty” — the problem of submission and coercion.

This sense is given by agonical incompatibility/incommensurability of two categories of
liberty — liberty as power and liberty as disobedience. This sense is always relevant.

5. The relations between pluralism as the “basic” human liberty and liberalism as adherence
to ideas of (negative) liberty and rational organization of social relations are ambiguous. While
interpreting these relations the author of the thesis keeps to the universalist approach (a combination
of “particularistic” and “universalist” approaches). In accordance with this method, a choice without
a fundamental principle is not essentially irrational. The absence of such a principle is not identical
to a fatal inability to make a reasonable (or wise) decision, although the decision is taken not
according to formal aprioristic rules. This decision, made on the basis of particular circumstances, is
a sort of situational logic that requires no methods or principles. These assumptions are
complemented with “universalist” settings, in accordance with which some values and moral
principles are considered universal, not contextual (for example, liberty, justice, necessity to belong
to a definite cultural solidarity, etc.).

It is this approach that poses the key question of social-philosophical research — the question
of tolerable society. In the paradigm of “universalism” the question of tolerable society is decided
in favor of such society provided that it a) recognizes the existence of a minimum of universal
values — liberty, justice, etc. — alongside contextual values; b) recognizes social conflict as
“normal”, i.e. unavoidable, social phenomenon; c) is willing not to eliminate or conceal this
conflict, but alleviate it by appealing to dignity and “techniques” of tolerance; d) is aware of the
threat of totalization of social relations, preserves cultural diversity and complexity; ¢) manifests
loyalty to the liberal social order with a moderately critical attitude to it (liberal self-criticism); f)
acknowledges the incompatibility of fundamental human rights and freedoms, and, consequently,



the problem of liberty is regarded not from the point of view of some unitary principle, but from the
point of view of compromise allowing for subsequent revision.

Inasmuch as a completed liberal theory calls for the coordination of the principle of
divergence of life forms and the principle of equal distribution of freedoms, most liberals resort to
the concept of the contract, which is essentially a hybrid of utilitarianism and philosophy of law.
Berlin chose a different way, though. Furthermore, pluralistic liberalism maintains the impossibility
of this foundation. Instead, he resorts of the old idea of loyalty to liberal culture, which already
envisages certain norms of personal liberties. However, Berlin does not believe culture and tradition
to be ultimate authorities in the cause of freedom, which is why his attitude to them remains critical.
Freedom is therefore itself the supreme authority in the matter of identifying the boundaries of
social-political loyalty.
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Temos aktualumas. Disertacijos tyrime méginama pateikti liberalaus mastytojo, politikos filosofo
ir intelektualinés istorijos tyrinétojo Isaiah Berlin (1909-1997) idéjy susisteminta interpretacija
liberalizmo filosofijos kontekste. Isaiah Berlin doktrina yra alternatyva visuomeniniy santykiy
tyringjimo scientistiniams modeliams ir su jais susijusiais procesiniais-manipuliaciniais pozitriais
socialingje ir politingje praktikoje, o taip pat teorijoms, kurios remiasi isitikinimu, kad protinga ir
teisinga socialiné tvarka gali biti surgsta remiantis universaliais principais. IS to kas pasakyta,
Berlin idéjy kompleksas gali biiti pateiktas kaip klausimas apie visuomenés ir politikos
racionalizacijos ribas. Berlin idéjy apmastymas padeda susiformuoti labiau realistiSkam pozitriui {
visuomeng ir politika, kas yra aktualu visoms liberalios demokratijos Salims, dar labiau —
posovietinéms respublikoms ir taip vadinamosioms ,,tampanc¢ioms‘ visuomenéms.

Pagal kontrasta su dominuojan¢iomis liberaliomis programomis, kurios remiasi
priclaida, kad yra imanomas individualiy teisiy ir laisviu suderinamumas, Berlin liberalus
pliuralizmas remiasi prielaida, kad socialin¢ tvarka, kurios pagrinda sudaro individo laisve,
suvokiama kaip jo teis¢ ir galimybé veikti pagal savo nuozilira, negali biiti realizuota pasitelkus
pamatinj racionaly principa arba jo kombinacijas. Berlin idéju visuma tokiu atveju pasirodo ne kaip
teorija, atsakanti | klausimus ,,kas yra visuomené?* arba ,,kaip galima visuomené?*, ne kaip teorija
sprendzianti visuomenés Siuolaikinés biisenos adekvacios diagnostikos uzduoti, bet kaip teorija apie
priimting visuomeng. Kertiniu ¢ia yra klausimas apie tai, kas socialing priespauda ir politines
sankcijas daro moraliai priimtinomis individui. Korektiskas §io klausimo kélimas politinéje-
filosofinéje perspektyvoje yra socialiniy idealy (objektyviai reik§mingy vertybiy) problema, taip pat
ir ju tarpusavio salygotumo ir suderinamumo problema. Todél Siame tyrinéjime drauge su laisvés
problema nagrinéjama ir vertybiy pliuralizmo idéja, kuri yra Berlin doktrinos pagrindas.

Berlin indélis asocijuojasi su nepakartojama kritika racionalaus monizmo ir
reliatyvizmo, kurie yra daugelio Siuolaikiniy socialiniy-politiniy idéju teorijy pagrindas. Pagal
autoritetingiasius Gray J. ir Galipeau ct tyrinéjimus, skirtingai nuo daugelio liberaliy krypciy
racionalistinés ir universalistinés logikos, savo doktrinos pagrindu Berlin paémé vertybiy
pliuralizmo koncepcija. Si koncepcija pakerta jsitikinima, kad jmanoma pagristi visuomeng ir
bendrabiivi apskritai viena ar kita vertybe ar pamatiniu principu. Monizmo atsisakymas ir socialiniy
idealy pliuralizmas yra gana paplitgs konceptualus sprendimas angly-amerikieciy socialiniame-
filosofiniame diskurse, bet tai, ka Gray J. supranta kaip ,,agonaly liberalizma* (agonical liberalism),
vertybiy  dramatiSko nesugretinamumo ir nesuderinamumo (incommensurability and
incompatibility) idéja, yra Berlin novacija.

Gray.J. pozilris yra labai produktyvus tyrinéjant Berlin idéjas, bet jo pasekmé yra
vertybiy pliuralizmo kaip socialinés teorijos lemiamo principo ir liberalizmo kaip ideologijos,
skelbiangios individo laisvés prioriteta prie$ kitas vertybes, principinis nesuderinamumas. Siame
tyrinéjime meéginama ,,grizti“ prie Berlin liberaliy idéjy, t. y. prie jo suformuluotos laisvés
problemos, ir iSnagrinéti ja suderinamumo su vertybiy pliuralizmo pamatine koncepcija poziiiriu.
Sis méginimas i§ esmés nepriestarauja Gray J. pozifriui, veikiau jis yra jo iSrutuliojimas ir
funkcionuoja kaip agonali dekonstrukcija. Sis méginimas siekia atsakyti i klausima apie
normatyvius priimtinos visuomenés normatyvinius kriterijus.

Tyrimo tikslas ir uZdaviniai

Pagrindinis tyrinéjimo tikslas — pagristi tai, kad Zmogaus ,,natiiraliy” teisiy ir laisviy
nesuderinamumo ir nesugretinamumo principas Berlin koncepcijoje atlieka liberalios visuomenés
organizacijos lemiamo normatyvaus principo vaidmenj. Sis tikslas numato $iy uzdaviniy sprendima:

* Galipeau C. (1994) Isaiah Berlin’s Liberalism. — Oxford: Clarendon Press; Gray J. (1997) Isaiah Berlin, 3rd ed. —
Princeton, NJ: Princeton University Press; Gray J. (1989) Liberalisms: Essays in Political Philosophy. — London and
New York: Routledge: Ch. 4: 45-6.
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1. ISnagrinéti pliuralizmo koncepcija kaip jo socialinés-filosofinés doktrinos pagrinda.
Isskleisti tokias pliuralizmo implikacijas: vertybiy ir socialiniy idealy wuniversalumas ir
objektyvumas, ju nesuderinamumas, nesugretinamumas ir konfliktiskumas.

2. Suformuluoti interpretacinés strategijos principus teoriskai remiantis pliuralizmu —
agonalia dekonstrukcija — ir panaudoti interpretuojant Berlin id¢jas.

3. ISnagrinéti Berlin ,,objektyvisting“ pliuralizmo koncepcija  liberalaus
perfekcionizmo ir subjektyvizmo atzvilgiu, o taip pat teorijy, kuriy implikacijos yra vaizdiniai apie
tobula visuomeng ir Zmogy, progreso ir regreso idéjas.

4. IStyrinéti pozityvios laisvés (autonomijos) ir negatyvios laisvés (subjekto
savirealizacijos per pasirinkima) dualizma kaip ,,pamatinés‘ laivés nesuderinamus koreliatus.

5. IStyrinéti santykius tarp vertybiu pliuralizmo idéjy ir liberalizmo. ISryskinti
pliuralizmo ir laisvés tarpusavio prasming riba kaip galima atsakyma apie priimtinos visuomenés
(ribotai pliuralistings ir ribotai liberalios) kriterijus.

Tyrimo objektas

Darbe tyrin¢jama Berlin. 1. pateikta laisvés idéja jos normatyviniais, socialiniais-
politiniais ir antropologiniais aspektais vertybiy pliuralizmo (value pluralism) pamatinio metaetinio
principo pozilriu.

Pagrindiniai teiginiai:

1. Vertybés, gérybes ir socialiniai idealai yra objektyvis ta prasme, kad pasireiSkia
kaip kultiiros, visuomenés ir zmogaus konstitutyviis (prasminiai) vienetai. Anapus vertybiy ir
socialiniy idealy neegzistuoja nei visuomenés ,apskritai“, nei abstraktaus individo su jam
biidingomis ,,natiiraliomis teisémis. Nepaisant to, kad Sios vertybés turi ivairius varijuojancius
isikfinijimus jvairiose kultiirose ir epochose, kai kurios i§ $iy vertybiu yra universalios, t. y. yra
budingos daugeliui arba visiems kultiiriniams pasauliams.

2. Socialiniai idealai, vertybés ir gerybés yra daugybiniai, nesuderinami,
nesugretinami vienas su kitu, kai kurie i§ ju tarpusavyje konfliktuoja. Galy gale, vertybés yra
konfliktiskos ,,savyje®, t. y. numato vienas kita atmetancius komponentus, kurie, savo ruoztu,
pasireiskia kaip prasmés sukiirimo konstitutyviis $altiniai. Sie pamatiniai teiginiai, atitinkamai, gali
biti panaudoti kaip interpretaciné strategija, vadinama agonalia dekonstrukcija.

3. Kadangi objektyvios vertybés yra nesuderinamos ir nesugretinamos, mes esame
priversti atlikti dramatiska pasirinkima tarp ju, t. y. pasirinkima, kuris siiilo netektj ir nenumato
kompensacijos galimybés. Toks pasirinkimas yra radikalus, t. y. jis ivykdomas be pamatinio
racionalaus principo ir be jokiy kompensacijos garantijy i§ jo pusés. Tai nereiskia, kad Sis
pasirinkimas i§ principo yra alogiskas ir iracionalus: daugeliu atveju jis paklusta situacinei,
zaidybinei logikai. Bet jis netenka referencijos su ,,publiskumu® ir lieka individo sazinei.

4. Socialinés ir politines praktikos (ir su jomis susijusioje teorijoje) sferoje radikalus
pasirinkimas reprezentuojamas dvejopai — kaip negatyvi ir pozityvi laisvé. Savo ribiniu pozitriu tai
yra atsakymai { klausimus ,, kokioje srityje aS vieSpatauju?* (mokymas apie laisve) ir ,kas
valdovas?“ (mokymas apie valdzia). Kita vertus, dvieju tarpusavyje konfliktisky laisvés
komponenty buvimas duoda galimybe aptikti jos prasmeés sukiirimo Saltini: klausimas apie
paklusimo ir privertimo ribas suteikia universalia prasme vertybei, suvokiamai ,laisvés* samprata.
Praktiniu pozitiriu skirtumas tarp negatyvios ir pozityvios laisvés dera kaip normatyvus principas
leidziantis kelti klausima apie tai, kokios teisés ir laisves reikia ginti nuo kity teisiy ir laisviy
pasikésinimy.

5. Konceptualiu pozitiriu vertybiy pliuralizmas ir liberalizmas konfliktuoja arba, mazy
maziausiai, savitarpiSkai nenumato vienas kito: neimanoma vienu ir tuo paciu metu iSsaugoti
gyvenimo formy didziausia ivairumg ir socialing tvarka, kuri remiasi tikéjimu protu ir pagarba
asmenybés laisvei. Bet ju koegzistavimas yra imanomas ribota prasme, pagal formulg ,,minimalus
liberalizmas®  esant leistinam kultlirinio jvairumo lygiui (t. y. negrasinanc¢iam liberaliam,
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apeliuojanéiam i universalias teises ir laisves). Sia prasme priimtina visuomené — tai visuomené,
kurioje socialinis konfliktas pripazistama kaip kazkas imanentisko zmogiSkai organizacijai, kurioje
Sis konfliktas nenutylimas ir nepaSalinamas, o perkeliamas | politikos sfera, kur ji mégina
susvelninti. Toks pozitiris numato, kad pasiektas kompromisas néra amzinas jstatymas, bet turi bati
perziiirimas priklausomai nuo situacijos.

6. Socialinés, politinés ir teisinés sankcijos yra moraliai priimtinos tik tiek, kiek
galima laikyti priimtina visuomeng, kurioje jos taikomos. Kitaip sakant, vienokios ar kitokios
gyvenimo formos gali biiti represuojamos ir marginalizuojamos tik tiek, kiek jos kelia grésme
visuomenei, kurios vertybés ir socialiniai idealai yra ,,normaliis®, t. y. kuriy visais laikais Zmonija
laikési ir laikosi.

Disertacijos darbo teorinis-metodologinis pagrindas yra agonali dekonstrukcija —
interpretacing strategija, kuria sukiiré Gray J. remdamasis 1. Berlin konceptualiu pozitriu. ,,Agonali
dekonstrukcija* suprantama kaip kompleksin¢ strategija tyrinéjant teksta(us), turincius tiksla ieSkoti
prasmes sukiirimo Saltinius, kurie laikomi socialinés bities konstitutyviais momentais. Taigi,
kalbama, pirma, apie analiting procedira, sutelkta aplink prasmés problema, - duokle
poststruktiiralistinio kriticizmo pozitiriui, susijusio su pranciizy filosofu Derrida J.°. Antra, §
procediira koncentruojasi 1 idéju agonaly susidiirima ar nesuderinamuma — I. Berlin pamatinis
motyvas, leidziantis sukoreguoti differance strategija tam tikra kryptimi. Tokiu btdu apibréztos
strategijos lemiamu momentu yra ne skirtumuy ir nesuderinamumuy konstatacija kaip ,,gryny‘
skirtumy, ne ,,grynas® diferencijavimas kaip toks (Derrida), bet biitent iSryskinti socialinés biities
(vertybiy), politiniy ir socialiniy praktiky konstantas, iSsaugojanciy savyje nuosava skirtuma
nepriklausomai nuo kalbiniy formy — garsiniy ar grafiniu. Tekstai ir teorinés konstrukcijos galy gale
nagrin¢jamos kaip grupés prasminiy riby, kurias sukuria vertybiniai nesuderinamumai. Galiausiai,
dar vienas naudojamos strategijos elementas — biitent konteksto rekonstrukcija — yra pasitelkta i$
Skinner Q. metodologiniu studijy. Pagal Skinner. Konteksto rekonstrukcijai reikia iSanalizuoti
vienokiy ar kitokiy savoky (ir ju sutvarkyma vienokioje ar kitokioje ideologijoje) naudojimo
pragmatika, kas, savo ruoztu, taip pat bitina iSrySkinant autoriaus intencijy ir konceptualiy
inovacijy prasme.® Siuo pozitiriu nepakanka, pagal Skinner Q., idémiai skaityti vienokio ar kitokio
autoriaus atrinktus ,reikSmingus“ veikalus — veikiau bitina radikaliai iSplésti kiek studijuojamy
teksty parinkima, tiek ir ju kuréjy rata: Adekvaciai iSkélus klausimo apie Berlin koncepcijos
reikSminguma ir ypatinguma bus atliekama ir jos analizé Siuolaikinés liberalios teorijos kontekste.

Mokslinis naujumas ir rezultatai. Sis tyrimas yra Gray J. teoriniy idéjy
rutuliojimas Siomis kryptimis:

1. Berlin idéjos nagrinéjamos jau ne per juy indélio i eting — politing teorijy prizmg, bet
yra traktuojamos placiai ir pasirodo kaip elementai normatyvaus socialinio-filosofinio pozitrio,
kuris siekia kritikuoti socialines praktikas. Tokiu budu suprasta Berlin socialiné filosofija pasirodo
kaip ,,apribotos* Apsvietos (Svietéjisko skepticizmo) versija.

2. Isgvildentos nuostatos agonalios dekonstrukcijos kaip interpretacinés strategijos,
leidZianCios nagrinéti tekstus ir teorines konstrukcijas kaip prasminiy riby grupes, kurias
suformuoja vertybiniai nesuderinamumai.

3. Berlin ,,melioristinés* paziiiros interpretuojamos kaip ,,apribotos koegzistencijos
principas (kaip atsvara teorijoms, apeliuojancioms i progreso id¢ja ir atkakliai ginancioms neribota
gérybiy ir laisviy plétra). Sis principas atveria perspektyvas iskelti klausima apie priimting
visuomene.

Drauge su tuo, kaip atsvara Gray J. ir kitiems komentatoriams:

d) Demonstruojama, kad zmogiSkos veiklos kaip radikalaus neapibréztumo
koncepcija, kylanti i§ pasirinkimo opciju nesuderinamumo, néra tapati tvirtinimui, kad $is

> Ieppuma XK. (2000) O epammamonozuu / Tep. ¢ ¢p. u Berym. craths H. ABToHOMOBOIL. — M.: Ad Marginem
® Skinner Q. (1969) Meaning and Understanding in the history of ideas / History and Theory. Vol. 8.No 1: 3-53.

13



pasirinkimas yra i§ principo ,iracionalus“ arba ,voliuntarus“. Atitinkamai asmenybé yra
traktuojama ne kaip intersubjektyvaus proto ir partikuliarios valios sujungimas, bet kaip ivairiy
,logiku“ ar racionaliy matricy zaidimas, kurio rezultatas yra nenuspéjamumas intersubjektyvios
logikos pozitiriu, kuri abstrahuojasi nuo konkreciy laiko ir vietos aplinkybiuy.

f) Pliuralizmas ir liberalizmas nebiitinai yra vienas kita atmetancCiais poziiiriais ir
numato tam tikra deriniy diapazona. Ribota prasme jie yra suderinami. Kontr-ApS$vietos paradigma
vienodai gali biiti nagrinéjama ne kaip principiné grésmé liberalizmui, griaunanti jo principus, bet
kaip jo vystymosi pozityvi salyga.

g) Demonstruojamas filosofinio ieskojimo ir liberalizmo komplimentarumas.

Praktiné darbo nauda. Disertacijoje iSdéstyti Berlin I. pliuralizmo principai gali biiti
panaudoti daugelyje humanitariniy tyrinéjimy, déstant politing filosofija ir kitose humanitarinio
pobtidzio disciplinose.

Agonalios dekonstrukcijos principai gali biiti panaudoti ne tik tyrin¢jant idéjy istorijas,
bet turi reikSme detalizuotose case-study (pvz. politiniy programy lyginamosios analizés atveju).

Struktara. Disertacija susideda iS jvado, dviejy skyriy, iSvaduy. Pirmoji dalis
(,,Vertybiy pliuralizmo koncepcija®) yra i§ esmés skirta tyrin€jimui pliuralizmo idéjos, kuri yra
Berlin liberalizmo doktrininis branduoly, ir metodologiniy principu patikslinimui, antra (,,Laisveés
problema. Nuo pliuralizmo vertybiy i liberaly pliuralizma®) — tyringjimui laisvés idéjos jos
socialiniuose-politiniuose ir antropologiniuose metmenyse, o taip pat pliuralizmo santykiy su Berlin
doktrinos liberaliais komponentais analizei.

ISvados.

1. Berlin I. agonalaus liberalizmo doktrina save apibrézia kaip ieSkojima atsakymo 1
klausima apie priimting visuomeng. Bendriausias principas (tokio tyrinéjimo) néra metodologinis
tiesiogine prasme, bet normatyvus, moralinis. Sis principas apibrézia Berlin i$skirtini biida, kuris
pasireiskia aprasant socialinius ,,dalykus® gyvenimo biido, etiniy kodeksy, socialiniuy idealy,
vertybiy, tiksly ir gérybiy kategorijomis. Nors Zzmogiskos vertybés griezta prasme nesutampa su ju
kalbinémis reprezentacijomis, Berlin vis délto mano, kad mes galime juos suvokti kaip
,nepriklausomus® objektus ir, jei turéti omenyje ju santykius su kalba, daryti iSvadas apie ju
teisinguma ir klaidinguma. Kitais zodziais, vertybés yra objektyvios ne tik ju dalyvavimo tam
tikroje intersubjektyvioje erdvéje prasme, bet ir ju bendro priklausomumo kitiems
intersubjektyviems pasauliams prasme. Pastaruoju atveju galima kalbéti apie ju universaluma, kuris
i§ esmés suprantamas kaip tas vertybiy matas, kurj galima apibudinti kaip juy prasmés sukiirimo riba,
vidinj skilima. Tokia etinio realizmo (arba agonalaus objektyvizmo) versija yra visiSkai nebiidinga
Siuolaikiniam angly-amerikie¢iy diskursui.

Berlin etinis realizmas yra iSreikStas vertybiuy pliuralizmo pamatine koncepcija —
socialine teorija, kuri traktuoja, pirma, apie Zmogaus gyvenimo vertybiy ir tiksly (etiniy kodeksy,
kultiry ir kt.) nesuderinamuma ir nesugretinamuma, antra, - apie paciy vertybiy vidini
dviprasmiskuma ir, trecia, apie gily konflikta tarp kai kuriy vertybiy, o taip pat ir vienos vertybés
nesuderinamus komponentus. Tam tikru pozidiriu galime taip pat kalbéti apie konflikta tarp
vertinimo universalios optikos ir zmogisko egzistavimo individualios-somatinés prigimties.

2. Sis poziiiris leidzia eksplikuoti tyrinéjamo teksto kompleksing strategija, kuria mes
vadiname agonalia dekonstrukcija, ir kuri tarp kitko yra labiausiai adekvati agonalaus liberalizmo
doktrinos interpretacijai. Sios strategijos tikslas yra iekoti prasmés sukiirimo 3altinius remiantis
vertybiy nesuderinamumo/nesugretinamumo principu, kurios nagrin¢jamos kaip socialinés biities
konstitutyviis momentai.

3. Berlin pateikiama vertybiu pliuralizmo versija prieSinasi monistinéms ir
reliatyvistinéms teorijoms, kurios galy gale ignoruoja vertybiu konflikto realybg ir glaudziai su
jomis susijusig moraling drama. Remiantis pagrindinémis vertybiy pliuralizmo nuostatomis yra
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neigiamos visos teorijos, kurios yra susijusios su neriboto tobuléjimo, progreso ar regreso idéja. Be
to pliuralizmas néra visiSka prasme nihilistiné teorija. Jos pozityvi prasmé iSreiSkiama riboto,
situatyvaus tobuléjimo koncepcija ir liberalaus tolerantiSkumo vertybés itvirtinimu. Taigi, bet koks
visuomeninis kultiirinis vienetas turi buti nagrinéjamas ne tik esamy vertybiy pozitriu, bet ir
neiSvengiamy netek¢iu pozitriu. RySium su tuo Berlin kritikuoja visas progreso/regreso
koncepcijas. Bet bitent §i pozicija leidzia korektiskai suformuluoti klausima apie priimting
visuomeng: kokiais pagerinimais gali biiti i§saugota kulttiring ir gyvenimo formy ivairové, kokie yra
individualios laisvés limitai, jei juos jvertinti visuomeninio stabilumo ir solidarumo pozitiriu?

4. Zmogiska veikla, pagal Berlin, grindziama radikaliu neapibréztu pasirinkimu arba
,pamatine” laisve. Sis pasirinkimo neapibréztumas gali biiti apibréztas kaip nebuvimas bendro
racionalaus principo, kuris uztikrina vienokij ar kitoki pirmenybés teikima. ,,Pamatiné laisvé* yra
ik@inijimas pliuralizmo pamatinio principo, patalpinto Zzmogiskos istorijos matmenyje. Kadangi néra
bendro racionalaus principo {vairiy pasirinkimo opcijy palyginimui, Zzmogus yra priverstas atlikti
dramatiskq pasirinkima, t. y. pasirinkti sitiloma netekti be kompensacijy.

Socialiniame matmenyje ,,pamatiné* laisvé reprezentuojama dvejopai — kaip pozityvi
laisve, atsakanti { klausima ,kas valdovas?*“ ir ikiinijanti savivaldos arba valios autonomijos
vertybe, ir kaip negatyvi laisvé, atsakanti | klausima ,,kokioje srityje a$ vieSpatauju?* ir iktinijanti
nepriklausomybés ar savirealizacijos vertybg. Savo radikaliomis versijomis negatyvi ir pozityvi
laisvé, pagal Berlin, pasirodo atitinkamai kaip mokymas apie laisve ir imantrus mokymas apie
valdzia. Abi Sios vertybés yra ribinés ir konfliktiskos, t. y. téra du giliausi Zmonijos interesai,
vienodai absoliutiis ir tarpusavyje nesuderinami. Atribojimas tarp pozityvios ir negatyvios laisvés
yra relevantiSkas atribojimui tarp ,laisvés® ir jos ,kontr-salygos®”, kur abi laisvés gali buti
nagrin¢jamos dvejopa prasme. Praktiniu pozitiriu bet kuri iki absoliuto iskelta laisvé gali tapti savo
prieSingybe, todél ji turi buti supusiausvyrinta kitomis laisvémis (pvz. laisva rinka — valstybés
,laisve reguliuoti rinkos santykius). Teoriniu poziiiriu distinkcija pozityvi laisvé/negatyvi laisvé
isry§kina savokos ,.laisvé* kerting prasme — tai paklusimo ir privertimo problema. Sia prasme
uzduoda nesuderinamumas/nesugretinamumas dviejy laisvés kategorijy — laisvés kaip valdzios ir
laisvés kaip nepaklusimo. Si prasmé visada yra aktuali.

5. Pliuralizmo kaip ,,pamatinés*“ zmogiSkos laisvés ir liberalizmo kaip istikimumo
(negatyvios) laisvés ir visuomeniniy santykiy protingos organizacijos idéjoms santykiai néra
vienareik§miai. Siy santykiy interpretacijoje autorius prisilaiko universalistinio poziiirio (kuris yra
,partikuliaristinio* ir biitent ,,universalistinio* suderinimas). Pagal ji, pasirinkimas be pamatinio
principo néra i§ esmés iracionalus. Tokio principo nebuvimas néra tapatus nesugebé&jimui priimti
protinga (ar iSmintinga) sprendima, nors pastarasis neatlickamas pagal formalias, apriorines
taisykles. Sis sprendimas, priimamas remiantis partikuliariomis aplinkybémis, yra savotiika
situaciné logika, kuriai nereikia metody ir principy. Sie teiginiai papildomi ,universalistinémis*
nuostatomis, pagal kurias kai kurios vertybés ir moraliniai principai yra universaliis, o ne
kontekstualiis (pvz. laisvé, teisingumas, bitinybé priklausyti tam tikram kulttiriniam solidarumui ir
t. t.).

Biitent Sis pozitiris leidzia iSkelti lemiama socialinio-filosofinio ieSkojimo klausima —
klausima apie priimting visuomeng. ,,Universalizmo® paradigmoje klausimas apie priimting
visuomeng sprendziamas naudai tokios visuomenés, kurioje: a) pripazistamas buvimas minimumo
universaliy vertybiy — laisvés, teisingumo ir kt. — drauge su kontekstualiomis; b) socialinis
konfliktas pripazistamas kaip ,,normalus®, t. y. kaip neiSvengiamas visuomeninis reiskinys; c)
egzistuoja siekis nepasalinti ar nuslépti §i konflikta, bet suSvelninti ji apeliuojant i privalumus ir
tolerantiSkumo ,,technikas®; d) suvokiama socialiniy santykiy totalizacijos grésmé, iSsaugoma
kulttiriné jvairové ir kompleksiSkumas; e) pasireiskia lojalumas liberaliam visuomeniniam rezimui
esant saikingai-kritiSkam poziiiriui i ji (liberalus savikritiSkumas); f) pripazistamas pagrindiniy
teisiy ir Zmogaus laisviy nesuderinamumas ir, vadinasi, laisvés problema nagrin¢jama ne kokio nors
unitarinio principo pozitriu, bet poziliriu kompromiso, kuris suteikia vélesniy perzidiréjimy
galimybe.
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Kadangi uzbaigta liberali teorija reikalauja gyvenimo formy divergencijos ir laisviy
vienodo paskirstimo principy suderinimo, daugelis liberaly stveriasi kontrakto teorijos koncepcijos,
kuri i§ esmés yra utilitarizmo ir teisés filosofijos hibridas. Berlin to nedaro. Dar daugiau:
pliuralistinis liberalizmas konstatuoja panaSaus pagrindimo negalimybg. Vietoj to jis imasi
liberalios kultiiros senos lojalumo idéjos, jau numatancios tam tikrus individualios laisvés
normatyvus. Bet Berlin nelaiko kultiiros ir tradicijos aukSciausiais autoritetais laisvés reikale, todél
i8saugo kritiSka zvilgsni ju atzvilgiu. Tokiu biidu, Laisvé yra auks$Ciausias autoritetas nustatant
socialinio-politinio lojalumo ribas.
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